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archaic techniques of ecstasy. with a title like that, heliad won half the battle. intentionally or not, it is the perfect title for the search for non-ordinary experiences of generation 60. this book had a cult following the 1960s, not comparable to the perception doors of aldous huxley, but right up there. He also had detractors. However, this is still considered a
fundamental work in shamanism studies, from which my immense guilt did not read it. I read it now, eve archaic ecstasy techniques. with a title like that, heliad won half the battle. intentionally or not, it is the perfect title for the search for non-ordinary experiences of generation 60. this book had a cult following the 1960s, not comparable to the perception
doors of aldous huxley, but right up there. He also had detractors. However, this is still considered a fundamental work in shamanism studies, from which my immense guilt did not read it. I read it now, every word. I found it complete and complete, boring in many, many places, and exciting in few. what he does is to investigate practices in indigenous tribes all
over the world. just outside the bat, then, assumes shamanism is confined to the tribes, the “primitive”. without mention of contemporary urban shamans, the movement to recreate shamanism, the presence of shamanic threads in modernity, or that shamanistic elements remain in the main religions, for this reason. in theElijah sees shamanism as something
archaic. here means something specific for his conceptual scheme. the archaic is part of the first layers of human religious development. is not the oldest, however – he suggests the presence of even older layers. Thus shamanism is a stage that human beings have crossed in their evolution. by implication, groups still practicing shamanism are blocked in a
primitive stage. in line with this scheme, notes that some elements of shamanism are left by this archaic period, for example the "symbol of the center" (p. 492.) and at a certain point (491) indicates that there are still archaic tribes and primitive peoples. but who are exactly these people, archaic and primitive, and how do they differ? on this question and many
others, he cannot explain in depth. Let me give some examples of the helid habit of touching issues without going deep. in discussing Tibetan shamanism, he observes that bon “... shows the transformation that a shamanic scheme can undergo when it is embedded in a complex philosophical system, like tantrism” (437.) exactly how, and when, did this
incorporation occur? It could be very correct, that there was really such a transformation. but without deepening, we let ourselves question him, not his veracity, but his understanding of the mechanism he mentions so slightly. about the eliad cina theorizes that “the shamanic ritual of descent. fell into disuse afterof the ancestored cult...”. Once again, if this is
so, we need more details to illustrate and backup. This is a broad statement, and I recognize that going deep would require a lot of space. Yet he doesn't even try (458). As Wendy Doniger admits in her introduction, Eliade is criticized for her use of the primitive label, among other things. She defends it, in part, as a product of her time. In addition to this, he
had valuable points to overcome the stubborn adherence to his structure. But this is not what bothers me most about Eliade's work. What grates is his habit of playing fast and loose with associations, like a loose connection of shamanism with magic and sorcerers. Most of these connections are not written, they are simply hired. What is missing here, I
conclude, is an ethnographic sensitivity, where the researcher gives nuance and sheds light on the thoughts of the informants. This is what I appreciate, in my relatively meager research lines. But I'm not just in wanting to know what the subjects of research think. Years ago folkloricist Alan Dundes was the outside member of my thesis committee. He
criticized my argument to no longer enter what my subjects thought. Perhaps criticism is too strong; what he said is that the section describing their world vision was the most interesting, and he wanted more. And the more I want from Eliade, the more than the subjects say and think. This way I will get as a readerimage of this thing called shamanism. Eliade's
habit of touching things and moving quickly became clear enough soon. To get around this, I started my mini-project. I began to take notes on every indigenous term for “shaman”, so that I could respect the distinctions between cultures, and not blur everyone in the ethical category called “shaman”. Here is a partial list of indigenous words Eliade cite:Pimus: a
priest Lolo-shaman Llü-bu: Na-khi moving on po: Moso sorcerersrung-ma: guardian of the fededto-mba: Faster/founder, = ston-pat’iaoshen Tibetan: Chinese “sorcerer” wu/wu-shi/saikung: shaman (for de Groot)messlthe: Georgian strererpammo/nyen-jomo: Bon mediumswee: Karen Priests (similar to up)sai kung=taoshi=“Taoist doctor” [道]saman: Tungusic,
= Turkic kam (gam)Equando all these culturally-specific roles with the category “shaman,” not to mention something broader like shaman-sorcerer-healer-magician, is painting with a brush. As I read about it it became clear that Eliade intends to treat every particular example as an instance of a universal type. Maybe it's disabled. Frustrously, it does not
spend much time defining the boundaries of this ideal type. Just use the term shaman. Shaman is not the only undefined term. Another is ecstasy. Here it partially satisfies my desire for clarity: around page 395 reveals that ecstasy is something very different from Plato“It is through ecstasy that man fully realizes his situation in the world and his final destiny.”
Ecstasy continues to be “the archetype of acquiring existential consciousness”. Then, on page 493, he explains that the shamanic ecstasy is “a recovery of the human condition before the “fall”. So it's a primeval outpost! This is the “trippy” side of Eliade, where he reveals a corner of his painting to interpret the spiritual. It is a pity that it arrived too late in the
book to be of great use in understanding most of its examples. This style of offering partial explanations, where you appetize your appetite without offering straight, collected in different locations. On page 411 he explains that the ecstatic experience, here specifically speaking of shamanic flight, “...is communicated through universally current symbolism, and
is validated to the extent that it can enter the already existing magic-religious system”. Absolutely interesting, but it is given without further explanation. He suggests “religious sets” linked to ecstasy. Frustrantemente, does not write the connection. Elsewhere, he mentions “existences and frenetic ceremonies” of secret societies (467). Honestly, I'd like to know
more, but he doesn't stop explaining. Other aspects of his painting are revealed as it proceeds, but with patience. For example, he outlines some terms: the first form of shamanism was found in Europe c. 25.000 BC, tells us, asin the drawing of birds to the caves of lascaux (504.) suspect that such lines of thought are linked to its history of religious
perspective. I could buy it, but I want to write more. Maybe it does it elsewhere, perhaps in his previous work, patterns in comparative religion (1949.) however, if you talk about something, you should be ready to give the reader enough to understand what you mean. that at least is the current academic practice. Another great criticism is the problem of Elijah
with simply accepting shamanic practices without giving them his support. walking on swords, for example, is “an endemic example of spontaneous pseudoshamanism. whose most important feature is its ease” (456.) how can you label some “pseudo” and other authentic practices? at least should tell the reader why walking on swords is not authentic. In
another point, on page 493, he labels some “aborrite” practices, indicating to the reader that he believes that other practices are acceptable. again, who can make that call? It has a particular problem in accepting the drug or from shamanism. narcotics, he says, indicate “the decay in shamanic technique”, a “vulgarization” (401.) at the same time known hemp
is the most elementary technique of ecstasy. he also states that the agarics musdarinus, the shamanic fungus, although widely oated, is another “degradation”. Overall, the use of narcotics “indica decadence of ecstasy technique...” (477)In the same vein oftenother practices: one thing is “long from shamanism...” (462.) so is there a real shamanism? Who can
make that call? Another thing “is not part of the structure of female magic...” (464.) where did female magic come? here a little more explanation, even one or two-senses, would help make its point clear. it could be argued that all scholars and anthropologists of that generation have made such sweeping generalizations. I must differ. boas and Evans-
Pritchard were able to give nuanced descriptions and less value-laden than their informants. Considered the total dependence of heliads on the work of ethnographers and anthropologists, I wish that more than this anthropological sensitivity had become unbridled. Elijah writing style, while academic, is usually glossy and fluent. still meaning can be
disturbing. his phrases sometimes die on gobbelygook: “Our final impression is always that a shamanic scheme can be experienced on different but homologizable planes, and this is a phenomenon that extends far beyond the sphere of shamanism and can be observed compared to any religious symbolism or idea.” (457) a hard editor today would not leave
this step. My criticism should not be blind to the mass of incredible material here. For example, known as dressing in animal skins is a way of ocire of itself (459.) (Yes! role play rocks.) on the next page known as ecstasy is similar to the climax of orgasm. I like the suggestion, even if I likeIt's just him to guess. There are many other evocative images to
stimulate imagination within these covers, such as the octopus horse (469.) is sad that its details obscure some of the universal qualities that seek to outline. I feel that there is something universal about shamanism; this is an intuition still shared by many practitioners and researchers. but I conclude that the methodology he Elijah uses - the reams of
examples without much analysis - does not serve to do the case. the richness of examples often feels forced. instead of looking for the equivalences between the different practices, I would prefer that the writer recognize the differences between the practices and instead worked to rigorously discover the shamanic elements. This was done by Michael Harner
and others. Perhaps doniger sums it up better when he says that “Eliade bravely supported for the universals in which he might more securely supported for widely prevalent models.” Can this work still be called great? the scholarship here is definitely a tour de force. but the real contribution of Elijah is that he put the stage for the next generation of shamanic
scholarships. as such shamanism remains a must-read. ...more ...more ...more mircea eliade shamanism pdf. mircea eliade shamanism archaic techniques. mircea eliade shamanism review. mircea eliade shamanism quotes. mircea eliade shamanism archaic techniques pdf download. mircea eliade shamanismo. mircea eliade shamanism techniques.
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